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Bhagavad Gita Chapter 7 Part 2 dated 17/05/2020 by Swami
Dayatmanada (Lecture delivered online from Bangalore, India)

Subject: Chapter 7, Verses 2- 7 N s ”
‘{\

P YT od HPHAURAGTH
S TR, HWT ¢ ST ||

Vasudeva sutham devam, Kamsa Chanura mardanam,
Devaki paramanandam, Krishnam vande jagat gurum

| worship Lord Krishna, who is the spiritual master of the
universe, who is the son of Vasudeva, who is the Lord, who
killed Kansa and Chanura, and who is the bliss of Devaki.

Ga}trﬁrw YT MU S|
Ol dd: g , oY Hed ||

Sarvopanishado ﬂaavo, dogdha gopala nandanahal|
parthovatsa: sudheerbhoktaa, dugdham gitamrutam mahat |

All the Upanishads are likened to cows. The milker is Krishna, the son of Gopala.
Pa}rﬁha |s||(llkened to a calf, while the drinkers are the wise ones. The nectar of Gita
is the milk.

b HRITd dred US| agad MR |
J@p Ul dHg drq WG d1UaH |

Mookam karoti vachalam pangum langhayate girim |
Yat-krupa tamaham vande paramananda madhavam ||

| offer my respectful obeisances unto my spiritual master, the deliverer of the fallen
souls. His mercy turns the dumb into eloquent speakers and enables the lame to
Cross mountains.

We have started the seventh chapter of the Bhagavat Gita. In our last class, we
discussed the second verse of this chapter.

Bhagavat Gita: Chapter 7, Verse 2

I dSE AR JeamaRivd: |
STl 48 YIS ST || 2||

jAanar te ’ham sa-vijianam idam vakshyamyasheshatah
yaj jAatva neha bhuyo ’nyaj jAatavyam-avashishyate

Meaning: The Lord says to Arjuna, "O, Arjuna | am going to teach you something,
knowing which nothing else remains to be known.

RISNITGI IS @Srq\rﬂldow—ldlr-‘\zlwayaj jhatva neha bhiiyo ’nyaj jhatavyam-
avashishyate means it is complete knowledge. Naturally, a question arises in the
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mind - what is it, by knowing which, there would be no need to know anything, there
would be no other object and no other knowledge which needs to be known?

A simple example will make us understand the above question and its meaning.
Example of one million clay pots:

Suppose there are one million pots and all of them are made of clay. These
one million clay pots are of different colours, quality, size, shape etc. They are
completely distinguishable from each other. If a person wishes to have complete
knowledge of every single pot, then we can imagine that it is not possible to have.
However, if someone has complete knowledge of the clay which is the material
cause of one pot (and of all the other pots) then he would know the cause, origin,
nature and everything else about every single pot.

The Lord is telling Arjuna, "I will tell you about both - knowledge and special
knowledge and the distinction between the two. This knowledge will take away the
quest for all types of knowledge from you."

What is the meaning? Truly speaking, if this world has come out of God, then God
alone is the substance.

Intelligent cause, Material cause, Instrumental cause.

There are three causes regarding any object in this world. (We cannot get an object
which only has one cause.)

1. Intelligent cause.
2. Material cause.
3. Instrumental cause.
For example, a potter has made a clay pot. Here,
1. The potter is called the 'intelligent cause'.
2. The clay is called the material cause.
3. The wheel is called the instrumental cause.

» Suppose we are searching for the potter (intelligent cause) then we may or
may not be able to see him (He might have left the place or dead.)

 If we are searching for the wheel (instrumental cause) then also we may or
may not be able to see this (it might have been thrown away or destroyed.)

* However, if we are searching for the material cause of this object i.e., the
‘clay pot' then we do not need to go anywhere because when we are looking
at the pot then we are actually looking at the material cause.

Whatever we see is God only.

This is the analogy used in the Vedanta to discuss the originator or the
creator of this universe. When we take this universe as 'one single object' then who
is the intelligent cause? Who is the material cause? and who is the instrumental
cause? Answer is -
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* God is the Intelligent cause of this universe. Of course, only by His supreme
Intelligence can this world be created. We also see so many intelligent
people in this world with name and fame.

* God is the instrumental cause of this universe. His own mind is the
instrumental cause.

* God is the material cause of this universe.

- That is why, God is called 3fH=T Abhinna - 8T Neemita - IUTGHT
Upadana ®RUI Karana. 3fUFT Abhinna means non-differentiated.

* God is everything.

So, if we are searching for God - it is right in front of us in the form of this
universe. This vast universe is endowed with a tremendous amount of
consciousness, knowledge, intelligence, and talent. God as the material cause
must be more than knowledge, intelligence and bliss. Of course, He is the material
cause like the clay that means we are uselessly, searching for God in vain because
whatever we see is God only.

What is the first thing we see? My-self, my body, my mind and my small bit of
consciousness - and the combination of these three, we call "I". | am the effect, this
means | must have an intelligent cause, an instrumental cause and a material
cause. | am the same material as God. A clay pot is not different from the clay.
Similarly, | cannot be different from God because He is the material cause; He is
the intelligent cause and the instrumental cause of this entire universe. This firm

knowledge that | am a child of God; | am a child of immortal bliss - %Uaﬁﬁ%
STHAY YAT 1| Shrinwantu vishwe amritasya putra. Everything in this world is nothing
but the manifestation of Brahman with 4TH naama, Ul roopa, Ul guna and
POl prrayojana (name, form, qualities and utility.) This is the knowledge which is
called 'jnanam 3IT1H' by Bhagwan Krishna.

What is jnanam JT4H?

When a spiritual aspirant gets an undoubted conviction that this universe is
nothing, but Brahman. He has a theory that is called 'jnanam’.

What is ﬁSIFIT[Vijnanam?

When this fact has been realised with the help of a guru's instructions and
by #dUIHShravanam (hearing), H11H Mananam (meditation), [GIEE2IESEI]
Nidhidhayasana (contemplation) that the entire world is Brahman, | am also
Brahman, Brahman is also Brahman (therefore, there is no differentiation between
me, the world and Brahman), this is called vijnanam.

Who is a Jivan-Mukta / living free?

We have discussed in the introduction of this chapter that the majority of
these vijnanis do not live long after realisation. Shri Ramakrishna used to say, "The
body of a vijnani falls away” twenty-one days after realisation."
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However, the Lord wants to keep some of these vijnanis as His instruments.
God Himself resides inside them and operates them. These vijnanis are called
‘Jivan-muktas or living free'. Such a state means complete freedom while still living
in this world. A Jivan-Mukta sees everything in this world as himself. He has
realised that God is the 34T Abhinna - AR Neemita - IUTGHT Upadana hIRUI
Karana of this entire creation.

Jivan-mukta has this special knowledge that Not only | am Brahman, but
everything is Brahman - it is Brahman reacting with Brahman through this body and
mind; Brahman is enjoying Brahman; Brahman is getting angry with Brahman;
Brahman is getting annoyed with Brahman; Brahman is quarrelling with Brahman; it
seems Brahman is killing Brahman (No one can kill Brahman and Brahman cannot
kill anybody else.). Everything that is happening is nothing else, but Brahman Lila /
Divine Sport. A vijnani or a Jivan-mukta perceives Brahman everywhere. He sees
Brahman; hears Brahman; tastes Brahman; touches Brahman etc.

Let's take the story of Prahlada very briefly.

Lord Vishnu manifested in the pillar as Bhagwan Narsingh. Bhagwan
Narsingh killed Hiranyakashypu. What can the Divine Lord or light can kill? Only
ignorance and only darkness. Knowledge destroys ignorance. Light destroys
darkness. God destroys our ignorance.

lllustrations of milk by Shri Ramakrishna to explain jnani and vijnani:
Jnanam means some people know that God exists but have not realised God.

1. Sadhakas or spiritual practitioners- are like those people who have heard
about milk but have not seen ever seen it.

2. Jnanis - are like those people who have seen milk but have not tasted it.

3. Vijnanais - are like those people who have drunk milk and have become
healthy and energetic by drinking it.

Every Jivan-Mukta is a Vijnani from this point of view. So, the highest
knowledge is knowledge of God or knowledge of Atman or knowledge of
one-self.

Gradually it is leading us towards the highest knowledge - called the upper limit of

the knowledge - in Sanskritf YT Ry jnanashya permavadhi. This is what
the Lord is telling us and this is what we have discussed in our last class.

Bhagavat Gita: Chapter 7, Verse 2

I dSE AR JearaRivd: |
oIl 48 YAISISATAIHITRIS || 2||
jAanar te ’ham sa-vijianam idam vakshyamyasheshatah

yaj jhatva neha bhuyo ’nyaj jAatavyam-avashishyate
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Meaning: O, Arjuna | shall teach you in full both knowledge and realisation which
being known, nothing more remains here for you to know.

Explanation: When a person has the knowledge that | am Brahman then there is
no need for any other type of knowledge. Because, a knower of Brahman knows
that he is the entire universe. He becomes completely identified with the universe.
(As we have discussed - if we want to get complete knowledge of an object then we
should get fully identified with that object.) He is called ﬂ?ﬁa'c{ sarvavid and Q:l?:fir
sarvajna etc.

Shri Ramakrishna's other example of fire to explain jnani and vijnani:
* To know that one can obtain fire from wood is called jnana or knowledge.

* However, to kindle the wood, cook one's meal on the fire and get nourished
by that meal is an experience and is called vijnana or special knowledge.
In simple words, to see God everywhere and to live in God is vijnana.

The Lord is telling us that this is the only goal of life.

Swami Vivekananda has summarised this idea so beautifully by four
aphorisms.

« Each soul is potentially divine.

» The goal is to manifest this divinity within - by controlling nature, external and
internal.

+ Do this either by work (karma-yoga), or worship (bhakti-yoga), or psychic-
control (raj-yoga), or philosophy (jnana-yoga) - by one, or more, or all of
these - and be FREE.

* This is the whole of religion. Doctrine, or dogma, or rituals, or temples, or
forms, are only secondary details.

We are all 'moustache babies'.

Due to our ignorance, we normally say that we want to enjoy objects of this
world, but in reality, we all want to become Brahman; we want to become our own
true-self and want to abide in this 'Self' forever.

If we ask a child, "What do you want? Do you want millions of dollars or
some chocolates and toys?" A normal reply would be, "l want chocolates and toys!"
(The child is ignorant regarding the value of millions of dollars.)

However, we all are 'moustache babies (grown up babies)' as well and there
Is no difference between a child and us. What does this mean? A grown-up young
person wants to be happy, similarly a child also wants to be happy. A child gets his
highest happiness from a toy, and a 'moustache baby' wants to get his highest
pleasures from his toys (worldly objects).

Interestingly, there is absolutely no difference between a child and us. When a
starving dog, or a starving human, or a starving mosquito, or any starving creature
gets its food and enjoys it then there is no difference between the enjoyment of a
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human being, or a dog, or a mosquito. The instruments may be different - a rich
man may enjoy a variety of tasty dishes but the enjoyment is absolutely the same.

Introduction to the third verse:
Arjuna's doubt: Why does this idea of God-realisation not possess us?

Arjuna may have this doubt - if God realisation and becoming a vijnani is the
highest bliss and the only goal of every human being, then how come most of us
have not even heard about God properly? We might have heard something about
God from our teachers or we might have read a few things in the books, but this is
just a passing idea -mostly entertainment or just a pass time. Really speaking, God-
realisation is not an idea which can possess us. Why? The Lord says, "This is a
statement of fact. This is a result of Maha-Maya. What is it? Among millions of
people, only a few people desire God. Why? Because only few are endowed with
sufficient conviction, discrimination and sufficient dispassion. However, among
those few who are sincerely striving for God or Atman — only a few of them realise
God."

Swami Vivekananda used to say, "There are only few realised souls in this
world called jivan-muktas / living free, and | have met only 14 or 15 jivan-muktas in
my whole life." Even if the number of God-realised souls is 30 or 40, still it is
nothing in a global population of seven billion people.

Now, we move on to the third verse of the seventh chapter.

This integral knowledge of the Lord is a very rare and difficult thing. We
usually do not come across such a great soul in our life.

Bhagavat Gita: Chapter 7, Verse 3

HIST0T Hg Yy hidedid s |
gaamiy Rt Higi afki awaa: || 3]
manushyanar sahasreshu kashchid yatati siddhaye
yatatam api siddhanam kashchin mam vetti tattvatah

Meaning: Among thousands of men, one here and there strives for perfection or
realisation of the atman or God, and among those who strive and succeed, only
one per chance knows Me in truth.

The Divine Lord Himself is stating this fact, not to speak of other ordinary people.
The Lord says:

H-;J,wluli HsQEJ, manushyanarnh sahasreshu - two important ideas are mentioned
here. a) Among thousands of people (here, we have to understand by thousands
means millions of people), sometimes we may come across a God- realised soul
here and there. However, many people who think that they are a God believer and
God seeker, do not turn out to be so. True seekers of God who are endowed with
'shraddha / intense faith' like Nachiketa are very few in number. b) Among those
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aspirants or sadhakas who are striving for perfection, perhaps there might be a few
among them who will succeed in knowing Me completely as 'l am'.

This journey towards perfection proceeds in three steps.

Vedanta Philosophy has produced three types of philosophies:

[1) Dvaita-vada a?lT?ﬂ'c{ or Dualism . 2) Vishishta-advaita vada |3|3I§I§E|I-5ﬂ_c{ or
Qualified non-dualism. 3) Advaita-vada 31§E|I-6|Tc{ or Non-dualism.]

Every Indian philosophy is called "G Darshana'. Darshana is a beautiful
word and it means direct experience of the truth. It is not just an empty speculation
or intellectual cogitation or a time-pass for scholars or pandits. It is a serious quest
with tremendous faith / 4¢Hl shraddha that God exists and a true want/desire to
realise God. That is why every Indian school of philosophy - not only tells what its
understanding is about the truth or God, but it also tells the practical side of it. It
shows the pathway and tells us that we have passed through this pathway and
have realised the truth. If you follow our footsteps, then you will also reach God.

Here, the Lord is telling us - only one person here and there really strives
for God among thousands of men.

WW sahasreshu manushyanarm - among thousands of men.
kashchid Wﬁ rare one

R siddhaye - to realise God, siddhi means perfection.

Idfd Yatati - a spiritual aspirant strives with all his mind, but he is carrying with him
the samsakaras / the habits / the tendencies accumulated from many past births.
Many of these samsakaras are deep desires for the enjoyment of temporal things.
These samsakaras which act as an obstacle in the form of - as described by Shri
Ramakrishna 'kama and kanchana / lust and greed'.

What will happen to all these people who are striving?

Naturally, a question arises in our minds - what will happen to all these
people who are striving? They have got egotism; egotism is related to desires;
desires mean possessions; possessions mean likes and dislikes. They are firmly
bound through their likes and dislikes / attachments and aversions. Their activities
follow their likes and dislikes. That produces further samsakaras. This is the
process and cycle of samsakaras. However, they are progressing gradually
towards their goal and after many lives they will reach their goal of self-realisation.

One important fact which we must understand here is - if we come across
some people, who have succeeded in realising their own true nature, (there are
only few of these people at any given time), it is not that they succeeded quickly
because of some quirk or trick, they are also like us who have been practicing for
many lives. In this life they got rid of all the obstructions and by the grace of God,
they were able to realise the fact that 'l am the Atman'.

Two important facts we need to remember:
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1. Everything depends upon God.

2. A determination that | will never give up my spiritual endeavour, let whatever
come. Anyway, if | do not practice spiritual disciplines - my mind is not going
to rest in peace rather it is going to become restless for many unworthy
things and | might fall as well. So, | should spend my time and life entirely for
God-realisation even if | do not get success in this life. So, a sincere
sadhaka or spiritual aspirant is one who perseveres with infinite patience,
with complete faith in the scriptures and the teacher. He alone deserves to
be called a sincere sadhaka. He will be going forward life after life and a day
will come when he will realise the truth by God's grace.

What do we mean by time?

Here, an interesting question comes in the mind again. What do we mean by
time? We are creatures bound by time / kala, space / desha and causation / nimitta
as a result of our ignorance. This means, all these false understandings about time
are actually created by our own mind.

Swami Turiyananda Q and A
| remember a beautiful conversation. | think it was Swami Turiyanandaiji.

A question asked by a devotee, "Sir, how come a spiritual aspirant who does
all his sincere practices does not seem to get any reward, whereas every single
labourer (like porters etc.) gets his wages at the end of day?"

Swami replied instantaneously and said, "Even selfish people pay wages to
their employees for their work. Do you think that God is such a heartless person
who will not reward us for our sincere practices? As a matter of fact, God is waiting
to bestow His grace upon us and take us into His lap. It is because of our own past
samsakaras that we do not really want God and therefore, we are unable to reach
Him. God wants to give us everything at once, but He knows that we are not
capable of either receiving His grace or retaining His Grace."

This is a fact that either we are not capable to receive His grace or we are
not capable of retaining His grace after receiving it.

Shri Ramakrishna and his divine grace on Kalpataru day.

[The first Kalpataru Day, 1 January 1886, was "an event of unusual divine
consequence and meaning" in the life of Shri Ramakrishna and his followers.]

It has been beautifully illustrated on the 1st January 1886 at Kashipur.

Shri Ramakrishna bestowed his grace by touching almost all his devotees
present there on that day. Everybody received some kind of spiritual experience
after his touch. Unfortunately, most of them were not able to retain the experience
for long. Some were not even fortunate enough to receive his grace; two devotees
were brought to Shri Ramakrishna and he said, "Not now." This means those
devotees were not in a fit state to receive his divine grace.

Important lesson to learn:
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We must surrender to God and continue to strive for spirituality. We should
have an intense faith that God knows everything about us and knows when the
right time will be for us to receive His grace. Just like a mother who knows the right
time to feed her baby. A mother knows what is good for her baby and what is
harmful. A mother always takes care of her baby and baby knows that my mother
will take care of me.

Essence of this verse C7, V3:

1. First point: If we do not come across many people who are striving for
spiritual life then we should understand that at any given time there will be
only a few people who will be interested in spirituality.

2. Second point is - even if some people are striving for a spiritual life, they may
not be capable of receiving spiritual experiences. However, they will surely
receive God's grace and realisation in the course of time.

(I cannot resist in saying that if anyone is desperate to get salvation in this very life
then go to Kashi (Banaras) India, live there in the spiritual city of "Kashi-
Vishwanath" with tremendous faith. By God's grace, at the end of this life, whether
you have made any spiritual progress or not, this will be your last birth and you will
attain moksha /mukti / salvation. | strongly believe in this.)

Next verse No. 4:

(As we have discussed it earlier, please refer to the first class / first part of
the seventh chapter.) There is one particular school of philosophy known as
Sankhya- Philosophy.

Sankhya-Philosophy posits two eternal principals called -

1. Y=Y Purusha - Purusha is pure consciousness.

2. E@ﬁf Prakruti - Prakruti is completely inert and non-conscious.

In Sankhaya-Philosophy both principals were treated as eternal principals - this is
against all logic and against all reasoning. However, during those days, thinking
power had reached only to the limit and it was proposed that this infinite world can
be classified into two eternal principals -

1. Subject or Purusha
2. Object or Prakruti

Vedanta borrows heavily from the Sankhya- Philosophy and gives us the
most beautiful reconciliation. Vedanta declares - no! no! they are not two separate
principals. There is nothing called 'unconscious'. If the manifestation is of a higher
nature then that is called as jiva or consciousness, if the manifestation is of a lower
nature then that '‘appears to be non-conscious’ and is called prakruti. As a matter of
fact - everything is Brahman only, there is nothing called non-conscious at all.

However, while living in the world of subject and object division - we have to
first experience that | am the subject and everything else is the object, | am the
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pure consciousness and everything else does not have consciousness. This is
helpful in the beginning to move forward in our spiritual practice.

Here, the Lord is removing the wrong notion that there are two eternal
principals. As a matter of fact, there is only one eternal principal.

Bhagavat Gita: Chapter 7, Verse 4

YRS ag; T H41 §faid b |
TSR Zard B fU=1 Upfarme || 4|
bhamir-apo 'nalo vayuh kham mano buddhir eva cha
ahankara ittyam me bhinna prakritir agshtadha

Meaning: Earth, water, fire, air, ether, mind, intellect and egotism - thus is My
Prakruti (Nature) divided into eight categories.

Bhagavat Gita: Chapter 7, Verse 5

ATl Upfd fdfs | ORI |
Staydi HeTaTe! 9a¢ YRid S || 5|
apareyam itas tvanyam prakritim viddhi me param

jiva-bhatam maha-baho yayedam dharyate jagat

Meaning: This is my lower nature. O, Mighty Arjuna - different from it, know my
higher nature; the indwelling spirit by which the universe is sustained.

In simple words, the Lord is telling us, "I manifest Myself in the form of this
universe. This universe can be subdivided into two parts - a subject and an object,
or the conscious and the unconscious, or the experienced and the experiencer, or
the knower and the known. The subject, the consciousness, the knower and the
experiencer is one and one only. However, the objects, the knowable things or
experienced things are almost infinite and different from each other."

This idea has been specifically taken up in the thirteenth chapter called "8 -
éﬁﬁ?{ﬁlﬂ“’[ INT: Discrimination between Nature and Soul". There, the Lord says,

"There is only one &5 or subject (the knower of the objects). The subject is one
only, who knows every other object. Every other object is non-conscious; it is
limited, it is knowable, it is totally dependent.” This is a very abstract idea in a way,
but beautifully expounded in the thirteenth chapter. This idea is given here in the
fifth verse of the seventh chapter only in a seed form.

Coming back to the fifth verse:
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The Lord says, “O, Arjuna, | am comprised of three principals — the pure
consciousness, the limited consciousness as ‘jivatma’ within each one of us and in
all living beings, as well as in the non-living things which appear to be devoid of any
consciousness or awareness.

Are we capable of perceiving Sat-Chit and Ananda aspects in living and also
in non-living objects?

To explain this in other words — we define God as Sat-Chit-Ananda or
Existence-Knowledge-Bliss. However, in organic matters or so-called non-living
objects, only one aspect of Sat-Chit-Ananda is manifested - that is ‘Sat or
existence’ aspect. Such as, a river exists; a mountain exists; a stone exists; earth
exists; a flower exists; an insect exists; an animal exists; a bird exists; a human
being exists so on and on. In so-called non-living things, only this ‘Sat or existence
element’ is visible to us. However, it does not mean that the ‘Chit and Ananda’
aspects are lacking in so called non-living objects. Brahman or God is all pervading
and cannot be absent in some object or in some places. All three aspects ‘Sat-Chit-
Ananda’ are all there and everywhere in creation, but the manifestation is different
in different places.

Here, | have to tell you something very important — even if we are saying that
manifestation of Chit and Ananda’ is different in different places, we need to ask
ourselves two questions: 1) Is it true that the object is not manifesting these two
aspects ‘Chit and Ananda™ Or 2) Is it our mind which is capable of perceiving only
the ‘Sat or existence’ aspect of it and is not capable of perceiving Chit and Ananda
aspects of it?

| would like to give my favourite illustration to explain this point.

lllustration of a wooden chair and a woodworm, a carpenter, a physicist and a
realised soul.

Suppose there is a wooden table in front of us, but for the time being, do not
call it ‘a table or wood’ just call it ‘an object’.

> Now, bring a woodworm in front of this table and ask, “What do you see in
front of you?” The woodworm will tell us categorically and truthfully, “This is
my food.” Then we ask, “Do you see wood? “No, | see only food”

> Now, call a carpenter and ask, “What do you see? What is this object?” The
carpenter replies truly and categorically, “This is a wooden table.” He sees
wood with a particular name, with a particular shape and for a particular
purpose. He sees a ‘wooden table’. The knowledge of the carpenter is much
superior to the knowledge of the woodworm.

> Then, call a physicist with a very powerful electron microscope. Now, ask
him, “Sir, please examine this object under your microscope and tell us about
it. What do you see? He will say, “I see nothing but pure energy manifesting
in the form of tiny particles moving at a mind-boggling speed. However, when
| see this object without the aid of my microscope then | see a beautiful
wooden table.” He further says, “When | look at any object under this
microscope then the distinction between living, non-living, man, woman,
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animal etc. disappears. Every object in this world appears as a pure energy
only without any distinction or any division — just as pure energy.” This is his
experience. The knowledge of this physicist with the help of his microscope is
far superior to the knowledge of a human being or a carpenter.

> Now, we ask Shri Ramakrishna or any other realised soul. He will say, “I see
nothing, but pure divinity or God or Divine Mother everywhere - in the sky, in
the mountains, in the universe, in living creatures, in the non-living and
everywhere, also in this object as well which is in front of me (a wooden
table).” This is the realisation which Shri Ramakrishna has attained; Swami
Vivekananda has attained, Totapuri has attained after eleven months of his
stay at the Dakshineshwar temple; this is the realisation which thousands of
sages in the past have attained.

Here, the Divine Lord is telling us, “Excepting Me nothing else exists”.

Therefore, if a person is capable of looking at an object with the right

understanding and with the right vision (called SiY AT % dristi saaf hai or is your
vision clear?) then he will be able to see God in the form of consciousness, God in
the form of ‘Sat or absolute existence’, God in the form of ‘Chit or absolute
knowledge’ and God in the form of ‘Ananda or absolute bliss’.

We create our own world.

As we have discussed earlier — our world is according to our perception,
according to our limitations. Therefore, do not attribute any limitations to the world
itself, it is our own limitedness, it is our own limited capacity which makes us
experience this world as we see it now.

| would give you another illustration.

[llustration of our own experience with ‘an unpleasant person’ and how this
experience changes.

Suppose we come across a person and we experience something
unpleasant or bad about him. We would label him as ‘a bad or an unpleasant
person’. Now, on some other occasion, the same person is anxious to help us and
he is even ready to donate his blood to save our life — our opinion about him will
change immediately as a result of this second experience. Similarly, as we go on
improving our vision about this world, this world also changes. Slowly and slowly,
we move from a lower truth to a higher truth, move from a lower state of happiness
to a higher state of happiness, move from a lower state of consciousness to a
higher state of consciousness.

‘Jiva, Jagat and Ishwara’
However, in the present moment we have got two aspects:
1. Our lower nature is called prakruti or nature; and

2. Our higher nature is called ‘jiva or chida-bhasa or a glimpse of
awareness or a glimpse of consciousness’.

This triangle of Jiva, Jagat and Ishwara’is our present experience.
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Slowly but surely, we will experience that ‘I am also pure consciousness’. As
we go on progressing in our spiritual life, our idea about this world will also change;
we will see God's true nature; a day will come when we will experience, not only

Aharh Brahmasmi 38 STell&T | am Brahman, but will also experience -Sarvam khalv
idam brahma ﬁ@%’d’&@ Brahman is everything and everywhere.

To summarise the fifth verse:

1 The soul becomes entangled in the world by contemplating on the matter and
it attains liberation by contemplating on the spirit.

1 The spiritual form of the Lord is superior to His matter form.

1 We should try to divert our attention from the lower nature of God towards
His higher nature.

1 Then our idea and the concept about the world will also change. This world
which appears fire Mithaya (not real or not true) at the moment will become
WRH-JY Param-Satya (highest reality or highest truth).

Bhagavat Gita: Chapter 7, Verse 6

TAGHIT YT FaoigUeRY |
38 DAY Wd: UHT: TAIIYT || 6]
etad-yonini bhutani sarvanityupadharaya

aham kritsnasya jagatah prabhavah pralayas tatha

Meaning: The Lord says, "Know that these two forms of Me (the higher form or the
conscious nature and the lower form or the unconscious nature) is the womb of all
beings. (This means, every being is consisting of both the higher nature and the
lower nature.) | am the origin of the entire universe and also the cause of its
dissolution.

In other words, the Lord is telling us that
« | am the creator of this universe.
« | am the maintainer of this universe.

« | am also the cause of its dissolution that means everything comes back
to Me only.

To explain this, | would like to give an old illustration.
lllustration of clay and a clay-pot:

A potter makes a pot from clay. When the clay is without the form of a pot
then we call it ‘clay’. The moment this clay is given a particular shape by the potter,
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then the clay is coined the name of a particular object i.e. 'a pot'. We usually forget
that the pot is nothing but the clay; there is nothing called 'the pot' excepting clay in
a particular form, with a particular name and utility.

Imagine, after some time, the pot is broken. When the pot was a pot - it was
nothing but the clay, when the pot is broken then also it is nothing but the clay only.

This is called going back into its constituents or into its elements.

So, coming back to our subject:

God is the creator / H@Eh_cﬁ sristi-karta. God is Atman / divine/ Brahman.
Therefore, whatever comes out of Brahman is nothing else but Brahman. Here,
‘coming out' does not mean that - this creation and God are separate from each
other. Just as a pot cannot be separated from the clay, similarly the world cannot
be separated from Brahman.

Bhagwan Shri Krishna is stating this beautiful fact, "I am called Brahman in
My un-manifested form. In My manifested form | am called this world." When a
person recognises that this world is nothing but Brahman then that is called ' <
laya' - means names and forms disappear and person experiences pure
consciousness or Brahman. This is the meaning when Lord says, "l am the creator;
| am the sustainer and | am the cause of dissolution of this universe."

A Sufi tells it so beautifully, "Every Sufi aspirant makes a journey, starting
from God, progressing in God and merging in God." Everything is done in nothing
else but God.

llustration of a Cinema-Screen:

When we go to watch a film at the cinema, what happens? Many figures
appear on the screen; it continues for a while, then it merges again in the same
screen. The screen remains unchanged, but because of the play and projection of
light, various characters appear on the screen. Nothing happens to the screen.

Similarly, nothing happens to Brahman, it is all a Divine appearance called ‘Lila’ in
Sanskrit. This divine play is called Hf@ fRufd g T sristi, Isthiti and laya or creation,
sustenance and dissolution .

bhatani sarvani ﬂfﬁﬁ Jaoft - all beings. etad-yonini itupadharaya - O, Arjuna or
O, spiritual aspirant you must try to understand, that all this is originated from Me.

38 ahar - Me, P kritsnasya - the entire, jagatah S¥[d:- the world,
prabhavah YUHd: - the creator, pralayas tatha Ycid¥d¥l - | am also 'Shiva / the
cause of dissolution' - in Me, this entire universe enters again and remains in Me.

The most beautiful point is - no change ever takes place in Brahman - Brahman
is Brahman; Brahman appear to be this universe. However, when knowledge
comes then this universe appears to be Brahman only.

Classical illustration of the rope and the snake:

Very briefly, a rope appears as a snake in semi-darkness. The rope remains
as a snake for some time. However, when light comes then the snake disappears
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and only rope remains. Light means true knowledge. When a spiritual aspirant
attains true knowledge then world disappears and only God remains.

The same fact is elaborated by the Divine Lord in the next verse as well.

Bhagavat Gita: Chapter 7, Verse 7

Tl IR AR b ¥R 4 |
AfY Faftd Uid 33 Afrn g4 || 7|
mattah parataram nanyat kifichid asti dhanafjaya

mayi sarvam idam protarh satre mani-gana iva

Meaning: O, Dananjaya (Arjuna), there exists nothing whatsoever higher than Me.
O, Dananjaya all is strung on Me as a row of gems on a thread.

Explanation: The Lord is saying, "I am like the thread in a garland of gems." What
Is this thread? It is existence. Existence, knowledge and bliss means sat-chit-
ananda.

Existence is like a thread.
Example of - a table exists.

Once again take an example of a table. How do we know that there is a
table? Because the table exists - 'there is a table’, therefore | am able to experience
it. Existence is like a thread - a table exists; a chair exists; a man exists; a bird
exists; a mountain exists; a river exists etc. Everything which exists in this world -
their names are different; their forms are different; their qualities are different and
many things are different. However, one thing is common - existence runs like a
thread through every object in this world and that alone is its true nature. Everything
which we experience — exists.

What is meant by 'Chit or Knowledge'?

The next point which we need to understand is what is meant by 'chit or
knowledge'? Recognition of an object which exists in this world is called chit or
knowledge'. Sat and Chit are inseparable.

» For example - what exists outside or in other words what seems to be existing
outside our body-mind complex, is what we call 'existence'.

* When that existing object is experienced by us then instantaneously - an idea,
a thought, a knowledge springs up in our mind and that is called 'chit or
knowledge'.

* So, whenever we see this object (table) again, instantaneously a knowledge
will come about this object that this is a table. This recognition that this
particular object is a table - is called 'chit' or is called knowledge.
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» S0, inside our mind we recognise the 'chit or knowledge aspect' of this world,
outside we experience the 'sat or existence aspect' of this world.

What is meant by '‘Ananda or bliss'?

[]

Where-ever, there is sat /existence and where-ever there is chit - there will
be some result.

That result is called 'Ananda or bliss'.
Every object contains these three elements.

Depending upon our past experiences, we judge an object as - either giving
us less pain or less happiness.

More happiness actually means less pain and more pain means less
happiness. These are subjective experiences and they change all the time.

Finally, when we understand that there is absolutely no difference between
the object and me then what remains? A pure bliss. This subject has been
discussed in our Kathaupanishad class - he transcends both the negative
and positive experiences. harsha shokau jahati Eﬂsf@ﬁﬁl_s”ﬁ?f I (Katha-
upanishad Chapterl, valli 2, verse 121l) Then, what does he experience?

g Higd HigA1g fg T« ll(Katha-upanishad Chapterl, valli 2, verse 13) -
means, having obtained the most desirable God in the form of sat-chit and
ananda he swims in the ocean of bliss.

To summarise:

O, Arjuna what you call the world, is nothing but Me.

Because, | manifest Myself as the thread of this universe, without the thread
there would be no garland.

In the same way without Me there will be no world at all.

The world is another name, another form, another quality of none other than
my Own-self.

It TN mattah parataram - other than Me

i FRIE nanyat kifichid asti - nothing else exist in this world. This is called
seeing God everywhere or seeing the Divine everywhere. Is it possible? Yes, it is
possible for a person who has truly realised himself as divine.

Why do we call Sharda Devi as Holy Mother?

What makes Sharda Devi - the Holy Mother? She was holy and she saw

only holiness everywhere. She saw everything as her own-self without any
exception. Once she made a beautiful statement and said, "Amjad and Sharat, both
are equally my own children.” This is not from a superficial point of view, but from a
spiritual point of view. This means the real nature of both Sharat and Amjad is Sat-
Chit Ananda only.
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Why do we see so much difference in the world? Because, this is a 'divine sport /
lila" God wants to enjoy in myriad forms.

Essence of the seventh Sloka:

0d: IReR Afch [FIG 1T - there is no second, | am one without a second. Whatever
anyone is experiencing is none other than Brahman. At this very moment, we do
not experience that everything is Brahman. However, our goal should be to
experience that only God exists.

This is very well expressed in -
Holy Mother's third and fourth commandments.

* No one is a stranger.

 This world is your own.

» Make this world your own. This world is none other than you.
These ideas will be further discussed in our future classes.

* How can we see God in this world?

* We do not have this realisation yet that the world is me only.

* In order to realise this, slowly and slowly, we must start to see goodness
around us.

» Eventually we would be able to realise - Sarvam khalv idam brahma Id
Wfedd §1g Brahman is everything and everywhere.

We will discuss these beautiful ideas in our future classes.

To be cont'd
Vasudeva sutham devam kamsa Chanoora mardhanam,

Devaki paramanandam Krishnam vande Jagat Gurum.

qg\équ 3d HOURACAH |
PN < ST TRH I

May Shri Ramakrishna, Holy Mother and Swami Vivekananda bless us all.

Om Shanti Shanti Shanti
With kind regards

Mamta Misra



